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ACTS xxvi. 24. 


And Feſtus /aid with a loud voice, Paul, Thou art 
| beſide thyſelf. 


1. ND ſo ſay all the world, the men who 
know not God, of all that are of Paul's 
religion; of every one who is ſo a follower of 
him, as he was of Chriſt. It is true, there is a 
ſort of religion, nay and it is called carntianty | 
too, which may be pratuled without any ſuch 
imputation, which is generally allowed to be con- 
ſiſtent with common ſente. That is, a religion 
of form, a round of outward duties, performed 
in a decent, regular manner, You may add 
orthodoxy thereto, a ſyſtem of right opinions, 
yea, and ſome quantity of heathen morality. 
And yet not many. will pronounce, that muck re- 
ligion hath made you mad. But if you aim at 
the religion of the heart, if you talk of righte- 
ouſneſs, and peace, and joy in the Holy Ghof?, 
then it will not be long before your ſentence 15 

paſt, Thou art ft te thyſelf : 
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2. And it is no compliment which the men of 
the world pay you herein. They, for once, 
mean what they ſay. They not only affirm, but 
cordially believe, that every man is Se Him elf, 
who ſays, the love of God is ſhed abroad in his 
heart, by the Holy Ghoſt given unto him, and 
that God has enabled him to rejoice in Chriſt, 
with joy unſpeakable and full of glory, If a 
man is indeed alive to God, and dead to all 
things here below ; if he continually ſees him that 
is inviſible, and accordingly walks by faith and 
not by ſight: then they account it a clear caſe: 
beyond all diſpute, muck religion. hath made 
him mad. 

3. It is eaſy to obſerve, that the determinate 
thing which the world accounts madneſs, is that 
utter contempt of all temporal things, and ſteady 
purſuit of things eternal; that divine conviction 
of things not ſeen; that rejoicing in the favour 
of God; that happy, holy love of God; and 
that teſtimony of lus ſpirit with our ſpirit, that 
we are the children of God. That is, in truth, 
the whole ſpirit and life, and power of the reli 
gion of Jeſus Chriſt. 

J. They will however allow, in other refpetts, 
the man acts and talks like one in his ſenſes. 
In other things, he is a reaſonable man: tis in 
theſe inſtances only his head is touched. It i: 
therefore acknowledged, that the madneſs uruler 
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which he labours, is of a particular kind. And 
accordingly they are accuſtomed to diſtinguiſh it 
by a particular name, Enthu/ta/m. 

5. A term this, which is exceeding frequently 
uſed, which 1s ſcarce ever out of ſome men's 
mouths. And yet is exceeding rarely under- 
ſtood, even by thoſe who uſe it moſt. It may be 
theretore not unacceptable to ſerious men, to all 
who deſire to underitand what they ſpeak or hear, 
if I endeayour to explain the meaning of this 
term, to ſhew what FEnthuſtaſm is. It may be an 


' encouragement to thole who are unjuſtly charged 


therewith : and may poſhbly be of uſe, to ſome 
who. are juſtly charged wich it, at leaſt to others, 
who might be ſo, were they not cautioned againſt 
it. 

6. As to the word iiſelf, it is generally al- 
lowed to be of Greek extraction. But whence 
the Greek word iwgeoizcucg, is derived, none has yet 
been able to ſhew. Some have endeavoured to 
derive it from i» Ow, in God, becauſe all Enthu/te 
a/m has reference to him. But this is quite 
forced; there being ſmall reſemblance between 
the word derived, and thoſe they ſtrive to derive 
it from. Others would derive it from i» Sui, in 


ſacrifice, becauſe many of the Enthu/zaſts of old, 


were affected in the moſt violent manner, during 
the time of ſacrifice, Perhaps it 1s a fiftitious 
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word, invented from the noiſe, whieh ſome of 
thoſe made who were ſo affected. 

7. It is not improbable, that one reaſon why 
this uncouth word has been retained in ſo many 
languages, was becauſe men were no better 
agreed, concerning the meaning than concerning 
the derivation of it. They therefore adopted the 
Greek word, becauſe they did not underſtand it: 
they did not tranſlate it into their own tongues, 
becauſe they knew not how to tranſlate it: it 
having been always a word of a looſe, uncertain 
ſenſe, to which no determinate meaning was 
affixed. 

8. It is not therefore at all ſurprizing, that it 
is ſo varioufly taken at this day: different per— 
ſons underſtanding it in different ſenſes, quite in- 
conſiſtent with each other. Some take it in a 
good ſenſe, for a divine impulſe or impreſſion, 
ſuperior to all the natural faculties, and ſuſpend- 
mg for the time, either in whole or in part, both 
the reaſon and the outward ſenſes, In this mean- 
ing of the word, both the prophets of old, and the 
apoſtles were proper Enthu/raſ{s being at divers 
times ſo filled with the Spirit, and ſo influenced 
by him who dwelt in their hearts, that the exer- 
ciſe of their own reaſon, their ſenſes, and all 
their natural faculties being ſuſpended, they were 
wholly actuated by the power of God, and Jpoke 


only as they were moved by the Holy Ghoſt. 
9. Others 
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9. Others take the word in an indifferent ſenſe, 
fuch as is neither morally good nor evil. Thus 
they ſpeak of the Enthu/ta/m of the poets; of 
Homer and Virgil in particular. And this a late 
eminent writer extends ſo far as to aſſert, there 15 
no man excellent in his profeſſion, whatſoever it 
be, who has not in his temper, a ſtrong tinfture 
of Enthuſiaſm. By Enthufiaſm theſe appear to 
underſtand; an uncommon vigour of thought, a 
peculiar fervor of ſpirit, a vivacity and ſtrength 
not to be found in common men: elevating che 
ſou] to greater and higher things, than cool realtor 
could have attained. 

10. But neither of theſe is the ſenſe where;n 
the word Enthu/ta/m is moſt uſually under{toos. 
The generality of men, if no farther agreed, at 
leaſt agree thus far concerning it, that it is ſome- 
thing evil: and this is plainly the ſentiment of ali 
thoſe who call the religion of the heart Enthu/- 
am. Accordingly I ſhall take it in the following 
pages, as an evil ; a misfortune, if not a fault, 

11. As to the nature of Enthu/za/m, it is un- 
doubtedly a diſorder of the mind; and ſuch a 
diſorder as greatly hinders the exerciſe of reaſon. 
Nay ſometimes, it wholly ſets it aſide: it not 
only dims, but ſhu's the eyes of the underſtand- 
ing. It may therefore well be accounted a 
ſpecies of madneſs rather than of folly : ſeeing a 
fool is properly one who draws wrong con- 

A 4 cluſions 


(0.4 


clufions from right premiſes: whereas a madman 
draws right concluſions, but from wrong premiſes, 
And ſo does an Enthuſiaſt. Suppoſe his premiſes 
true, and his conluſions would neceſſarily follow. 
But here lies his miſtake, his premiſes are falſe. 
He imagines himſelf to be what he is not. And 
therefore ſetting out wrong, the further he goes, 
the more he want ers out of the way. 

12. Every Eulhuſiaſt then is properly a mad- 
man. Yet his is not an ordinary, but a religious 
madneſs. By religious, I do not mean, that it is 
any part of religion. Quite the reverſe: reli- 
gion is the ſpirit of a ſound mind: and conſe- 
quently ſtands in direct oppoſition to madneſs of 
every kind, But I mean, it has religion for its 
object; it is converſant about religion. And ſo 
the Euthuſtaſt is generally talking of religion, of 
God or the things of God: but talking in ſuch a 
manner, that every reaſonable chriſtian may diſ- 
cern the diſorder of his mind. Enthuſiaſm in 
general may thei be deſcribed in ſome ſuch man- 
ner as this: a religious madneſs ariſing from 
ſome falſely imagined influence or inſpiration of 
God: at leaſt, from imputing ſomething to God 
which ought not to be imputed to him, or expett- 
ing ſomething from God which ought not to be 
expected from him. 

13. There are innumerable ſorts of Enthu/e- 
a/m. Thoſe which are moſt common, and for 

that 
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that reaſon meſt dangerous, I ſhall endeavour to 
reduce under a few genera] heads, that they may 
be more eaſily underſtood and avoided. 

The firit ſort of Enthufraſm which I ſhall men- 
tion, is that of thoſe who imagine they have the 
grace which they have not. Thus ſome imagine, 
when it is not ſo, that they have redemplon 
through Chriſt, even the forgiveneſs of /in. Theſe 
are uſually ſuch as have no root in themſelves ; no 
deep repentance, or thorough convittion. {here 
fore they receive the word with joy. And becauſe 
they have no deepne/s of earth, no deep work in 
their heart, therefore the ſeed zmmedzately {brings 
4% There is immediately a ſuperficial change, 
which together with that light joy, ſtriking in 
with the pride of their unbroken heart, and with. 
their inordinate ſelf. love, eaſily perſuades them, 
they have already taſted the good word of God, and 
the powers of the world to come. 

14. This is properly an inſtance of the firſt 
ſort of Entkufza/m :. it is a kind of madnels, ariſing 
from the imagination: that they have that grace 
which in truth they have not : ſo that they only 
deceive their own ſouls. Madneſs it may juſtly 
be termed: for the reaſoning of theſe poor men 
are right, were their premiſes good: but as thoſe 
are a mere creature of their own imagination, ſa 
all that is built on them falls to the ground, The 
foundation of all their reveries is this: they ima- 
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gine themſelves to have faith in Chriſt, If they 
had this they would be 4:ngs and prigſts to God, 
poſſeſt of a kingdom which cannot be moved. But 
they have it not. Conſequently, all their fol- 
lowing behaviour, 1s as wide of truth and ſober- 
neſs, as that of the ordinary madman, who fancy- 
ing himſelf an earthly king, ſpeaks and acts in 
that character. 

15. There are many other Enthy/tajls of this 
fort. Such, for inſtance, is the fiery zealot for 
religion: or (more probably) for the opinions and 
modes of worſhip, which he dignifies with that 
name. This man alſo ſtrongly imagines himſelf, 
to be a belieyer in Jeſus, yea, that he is a cham- 
pion for the faith, which was once delivered to 
the ſaints. Accordingly all his conduct is form- 
ed, upon that vain imagination. And allowing 
his ſuppoſition to be juſt, he would have ſome 
tolerable plea for his behaviour: whereas now 
it is evidently the effect of a diſtempered brain, as 
well as of a diſtempered heart. 

16. But the moſt common of all the Enthufei- 
4% of this kind, are thoſe who imagine them- 
ſelves Chriſtians, and are not. Theſe abound not 
only in all parts of our land, but in moſt parts of 
the habitable earth. That they are not chriſtians 
is clear and undeniable, if we believe the oracles 
of God. For chriſtians are holy; theſe are un- 
holy: chriſtians love God; theſe love the world. 

Chriſtians 
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Chriſtians are humble; theſe are proud: chriſ- 
tians are gentle; theſe are paſſionate. Chriſtians 
have the mind which was in Chriſt; theſe are at 
the utmoſt diſtance from it. Conſequently they 
are no more chriſtians, than they are archangels. 
Yet they imagine themſelves ſo to be; and they 
can give ſeveral reaſons for it. For they have 
been called /o ever ſince they can remember : 
they were c/z77//ened many years ago: they em— 
brace the cArr/tian opinions, vulgarly termed, the 
chriſtian or catholic faith. They uſe the c 
tran mode of worſmp, as their fathers did before 
them. They live what is called a good carftran 
fe, as the reſt of their neighbours do. And who 
ſhall preſume to think or ſay, that theſe men are 
not chriſtians? Though without one grain ot 
true faith in Chriſt, or of real, inward holineſs * 
without ever having taſted the love of God, or 
been made partakers of the Holy Gast. 

17. Ah poor ſelf deceivers! Chriſtians ye are 
not. But you are Enthufra/ts in a high degree. 
Phyſicians, heal yourſelves. But firſt, know yout 
diſeaſe: your whole life is EMH, as being 
all ſuitable to the imagination, that you have re— 
ceived that grace of God which you have not. 
In conſequence of this grand miſtake, you blun- 
der on, day by day, ſpeaking and acting under a 
character, which does in no wiſe belong to you. 


Hence ariſes that palpable, glaring inconſiſtency, 
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that. runs through your whole behaviour: which 
is an aukward mixture of real heatheniſm and 
imaginary chriſtianity, Yet ſtill, as you have ſo 
vaſt a majority on your ſide, you will always 
carry it by mere dint of numbers, That you are 
the only men in your ſenſes, and all are lunaticks 
who are not as you are.” But this alters not 
the nature of things. In the ſight of God and 
his holy angels, yea, and all the children of God 
upon earth, you are mere madmen, mere Enthu/t- 
@/ts all. Are you not? Are you not walking in 
a vain ſhadow, a ſhadow of religion, a ſhadow of 
happineſs? Are you not ſtill dz/quzeting your/elves 
in van? Wich misfortunes as imaginary as your 
happineſs or religion? Do you not fancy your- 
ſelves great or good? Very knowing, and very 
wiſe? How long? Perhaps till death brings you 
back to your ſenſes? to bewail your folly for 
ever and ever! 

. 18, A ſecond ſort of Enthufta/in, is that of 
thoſe who imagine they have ſuch g/s from God 
as they have not. Thus ſome have imagined 
themſelves to be endued with a power of working 
miracles, of healing the ſick by a word or touch, 
of reſtoring ſight to the blind: yea, even of 
railing the dead, a notorious inſtance of which 
is till freſh in our own hiſtory, Others have 
undertaken to propheſy, to foretel things to come, 


and that with the utmoſt certainty, and exactneſs. 
But 
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But a little time uſually convinces theſe Enthu- 
f/iaſts. When plain facts run counter to the ir 
predictions, experience performs what reaſon 
could not, and ſinks them down into their 
ſenſes, 

19. To the ſame claſs belong thoſe, who in 
preaching or prayer, imagine themſelves to be 
fo influenced by the Spirit of God as in fact 
they are not. I am ſenſible indeed, that with- 
out Him we can do nothing; more eſpecially 
in our public miniſtry: that all our preaching is 
utterly vain, unleſs it be attended with his power; 
and all our prayer, unleſs his Spirit therein help 
our infirmities. I know, if we do not both preach 
and pray by the Spirit, it is all but loſt labour: 
ſeeing the help that 1s done upon earth, he doth 
rt himſelf, who worketh all in all. But this does 
not affect the caſe before us. Though there is a 
real influence of the Spirit of God, there is alſo 
an imaginary one; and many there are who miſ- 
take the one for the other. Many ſuppoſe them- 
ſelves to be under that influence, when they are 
not, when it is far from them. And many others 
ſuppoſe, they are more under that influence than 
they really are. Of this number, I fear, are all 
they who imagine, that God diftates the very 
words they ſpeak: and that conſequently, it is 
impoſſible they ſhould ſpeak any thing amiſs, 
either as to the matter or manner of it. It is 

well 
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well known, bow many Enthuf aſts of this ſort 
alſo, have appeared during the preſent century: 
ſome of whom ſpeak in a far more authoritative 
manner, than either St. Paul or any of the 
apoſtles, 

20, The ſame ſort of Enthuſiaſm though in a 
lower degree, is frequently found in men of a 
private character. They may likewiſe imagine 
themſelves to be influenced or directed by the 
Spirit, when they are not. I allow, if any man 
have not the Spirit of Chriſt, he ts none of hus: and 
that if ever we either think, ſpeak, or act aright, 
it is through the aſſiſtance of that bleſſed Spirit. 
But how many impute things to him, or expect 
things from him, without any rational or ſcrip- 
tural ground ? Such are they who imagine, they 
either do or ſhall, receive particular directions 
from God, not only in points of importance, but 
in things of no moment, in the moſt trifling cir- 
cumſtunces of life. Whereas in thele caſes God 
has given us our own reaſon for a guide : though 
never excluding the ſecret affi/tznce of his 


Spirit, 


21. To this kind of Enthuſiaſm they are TE 


aily expoſed, who expect to be directed of God, 

either in ſpiritual things, or in common life, in 
what is juſtly called, an extraordinary manner. I 
mean by viſions or dreams, by ſtrong impreſſions 


or ſudden impulſes on the mind. I do not deny, 
that 


„ 


that God has of old times manifeſted his will in 
this manner. Or, that he can do ſo now. Nay, 
I believe, he does, in ſome very rare inſtances. 
But how frequently do men miſtake herein ? 
How are they miſled by pride and a warm imagi- 
nation, to aſcribe ſuch impulſes or impreſſions, 
dreams or viſions to God, as are utterly unwor- 
thy of him? Now this is all pure Enthu/ta/m, all 
as wide of religion, as it is of truth and ſober- 
nels. 

22. Perhaps ſome may afk, © Ought we not 
then to enquire, what is he will of God in all 
things? And ought not his will to be the rule of 
our praftice ?“ Unqueſtionably it ought. But 
how is a ſober Chriſtian to make this enquiry ? 
To know what 2s the will of God? Not by wait- 
ing for ſupernatural dreams. Not by expetting 
God to reveal it in viſions. Not by looking for 
any particular tnpreſfions, or ſudden impulſes on 
his mind. No: but by conſulting the oracles of 
God. To the law and to the teſtimony. This is 
the general method of knowing what is the holy 
and acceptable will of God. 

29. But how ſhall I know what is the will of 
God, in ſuch and ſuch a particular caſe? The 
thing propoſed is in itſelf of an indifferent na- 
ture, and ſo left undetermined in ſcripture,” 1 
anſwer, the ſcripture itſelf gives you a general 
rale, applicable to all particular caſes, The will of 


God 
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God tis our fſandificatton. It is his will that we 
ſhould be inwardly and outwardly holy; that 
we ſhould be good and do good in every kind, and 
in the higheſt degree whereof we are capable, 
Thus far we tread upon firm ground. This 1s as 
clear as the ſhining of the ſun. In order there- 
fore to know, what is the will of God in a particu- 
lar caſe, we have only to apply this general 
rule. 

24. Suppoſe, for inftance, it were propoſed to 
a reaſonable man, to marry, or to enter into a 
new buſineſs: in order to know, whether this is 
the will of God, being aſſured, It is the will of 
God concerning me, that I ſhould be as holy and 
do as much good as I can,” he has only to in- 
quire, In which of theſe ſtates can I be moſt 
holy, and do the moſt good ?” And this is to be 
determined, partly by reaſon, and partly by ex- 
perience. Experience tells him what advantages 
he has in his preſent ſtate, either for being or 
doing good: and reaſon is to ſhew, what he cer. 
tainly or probably will have in the ſlate propoſed. 
By comparing theſe he is to judge, which of the 
two may moſt conduce to his being and doiny 
good: and as far as he knows this, ſo far he is 
certain, what is the will of God. 

25. Meantime, the aſſiſtance of his Spirit is 
fuppoled, during the whole proceſs of the in- 
quiry. Indeed it is not eaſy to ſay, in how 
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many ways, that aſſiſtance is conveyed. He may 
bring many circumſtances to our remembrance, 
may place others in a ſtronger and clearer light; 
may ſenſibly open our mind to receive conviction, 
and fix that conviction upon our heart. And to a 
concurrence of many circumſtances of this kind. 
in favour of what is acceptable in his ſight, he 
may ſuperadd ſuch an unutterable peace of mind, 
and ſo uncommon a meaſure of his love, as will 
leave us no poſlibility of doubting, that H, even 
this, is his will concerning us. 

26. This is the plain, ſcriptural, rational way 
to know, what is he will of God in a particular 
caſe. But conſidering how ſeldom this way 1s 
taken, and what a flood of EA muſt needs 
break in, on thoſe who endeavour to know the 
will of God, by unſcriptural, irrational ways: it 
were to be wiſhed, that the expreſſion itſelf were 
far more ſparingly uſed, The uſing it, as ſome 


do, on the moſt trivial occaſions, is a plain breach 


of the third commandment, 1; is a groſs way of 


taking the name of God in vain, and betrays 


great irreverence toward him. Would it not be 
far better then, to uſe other expreſſions, which 
are not liable to ſuch objettions ? For examples 
inſtead of ſaying on any particular occaſion, „I 
want to know what is the wil! of God.” Would 
it not be better to ſay, J want to know what 
will be moſt for my improvement; and, what 
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will make me moſt uſeful.” This way of ſpeaking 
1s clear and unexceptionable. It is putting the 
matter on a plain, ſcriptural iſſue, and that with- 
out any danger of Enthu/ea/m. 

27. A third very common ſort of Enthuſiaſm 
(if it does not coincide with the former) is that 
of thoſe who think to attain the end without uſing 
the means, by the immediate power of God. If 
indeed thoſe means were providentially with-held, 
they would not fall under this charge. God can» 
and ſometimes does, in caſes of this nature, exert 
his own immediate power. But they who expect 
this when they have thoſe means, and will not 
uſe them, are proper ZEnthu/ia/ts. Such are they 
who expect to underſtand the holy ſcriptures, 
without reading them and meditating thereon; 
yea, without uſing all ſuch helps as are in their 
power, and may probably conduce to that end, 
Such are they who de/ignedly ſpeak in the pub- 
lick aſſembly, without any premeditation. I ſay 
de/ignedly ; becauſe there may be ſuch circum. 
ſtances, as at ſome times make it unavoidable, 
But whoever deſpiſes that great means of ſpeaking 
profitably, is ſo far an Enthu/ta/t. 

28. It may be expected that I ſhould mention 
what ſome have accounted, a fourth ſort of 
Enthuſiaſm, namely, the imagining thoſe things to 
be owing to the providence of- God, which are 
not owing thereto. But I doubt, I know not 

what 


( 29 ) 
what things they are, which are not owing to the 
providence of God: in ordering, or at leaſt, in 
governing of which, this is not either directly or 
remotely concerned. I except nothing but fin : 
and even in the fins of others, I ſee the provi- 
dence of God to me. I do not ſay, his general 
proudence; for this I take to be a ſounding word, 
which means juſt nothing. And if there be a 
pariicular providence, it muſt extend to all per- 
{ons and all things. So our Lord underſtood it, 
or he could never have faid, Even the hatrs of our 
head are all numbered. And, Not a ſparrow fal- 
letli to the ground, without the will of your Father 
which is in heaven, But if it be ſo, if God pre- 
ſides untverſes tanguam ſingulis, et fingults tanquam 
untver/ts; over the whole univerſe as over every 
ſingle perſon, over every ſingle perſon as over 
the whole univerſe: what 1s it (except only our 
own ſins) which we are not to aſcribe to the 
providence of God ? So that I cannot apprekend, 
there is any room here for the charge of Eutha- 
fan. 

29. If it be ſaid, the charge lies here: When 
you impute e to providence, you imagine your- 
ſelf the peculiar favourite of heaven,” I anſwer, 
you have forgot ſome of the laſt words I ſpoke, 
Praſidet unverſts tanquam ſingulis. His provi- 
dence is over all men in the univerſe, as muck 


as over any ſingle per ſun. Do not you ſee, that 
5. 
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he who believing this, imputes any thing which 
befalls him to Providence, does not therein make 
himſelf any more the favourite of heaven, than 
he ſuppoſes every man under heaven, to be? 
Therefore you have no pretence, upon this ground, 
to charge him with Enthu/ta/m. | 

30. Againſt every ſort of this, it behoves us 
to guard, with the utmoſt diligence : conſidering 
the dreadſul effects it has ſo often produced, and 
which indeed naturally refult from it. Its imme- 
diate offspring is pride; it continually increaſes 
this ſource from whence it flows, and hereby it 
alienates us more and more, from the favour and 
from the life of God. It dries up the very ſprings 
of faith and love; of righteouſneſs and true holi- 
neſs. Seeing all theſe flow from grace, But 
God reſiſtet the proud, and giveth grace only to 
the humble, 

31. Together with pride there will naturally 
ariſe an unadviſable and unconvincible ſpirit. So 
that into whatever error or fault the Enthu/raſt 
falls, there is ſmall hope of his recovery, For 
reaſon will have little weight with him (as has 
been juſtly and frequently obſerved) who imagines 
he is led by an higher guide, by the immediate 
wiſdom of God. And as he grows in pride, ſo 
he muſt grow in unadviſableneſs and in ſtubborn- 
neſs alſo. He muſt be leſs and leſs capable of 
being convinced, leſs ſuſceptible of perſuaſion ; 

more 


n 
more and more attached to his own judgment and 
his own will, till he 1s altogether fixt and immove— 
able. 

32. Being thus fortified both againſt the grace 
of God, and againſt all advige and help from inan, 
he is wholly left to the guidance of his own heart, 
and of the king of the children of pride. No 
marvel then that he is daily more rooted and 
grounded in contempt of all mankind, in furious 
anger, in every earthly and deviliſh temper. 
Neither can we wonder at the terrible outward 
eflects, which have flowed from ſuch diſpoſitions 
in all ages: even all manner of wickednels, all 
the works of darkneſs, committed by thoſe who 
called themſelves Chriſtians, while they wrought 
with greedineſs ſuch things as were hardly named 
even among the heathens. 

Such is the nature, ſuch the dreadful effects, of 
that many-headed monſter Enthuſra/m! From the 
conſideration of which, we may now draw ſome 
plain inferences, with regard to our own practice. 

33. And, firſt, if Euthuſiaſin be a term, though 
do frequently uſed, yet ſo rarely underſtood, take 
you care, not to talk of you know not what, not 
to uſe the word, till you underſtand it. As in all 


Uther points, ſo likewiſe in this, learn to think 


before you ſpeak. Firſt know the meaning of 
this hard word, and then uſe it, if need require. 


34. But 
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34. But if ſo few, even among men of educa- 


tion and learning, much more among the common 
ſort of men, underſtand this dark, ambiguous 
word, or have any fixt notion of what it means: 
then, ſecondly, beware of judging or calling any 
man an Euthuſiaſt upon common report. This is 
by no means a ſufficient ground, for giving any 
name of reproach to any man: leaſt of all is it a 
ſufficient ground, for ſo black a term of reproach 
as this. The more evil it contains, the more 
cautious you ſhould be, how you apply it to any 
one: to bring ſo heavy an accuſation without full 
proof, being neither conſiſtent with juſtice nor 
mercy. 

35. But if Enthu/zaſm be ſo great an evil, be- 
ware you are not intangled therewith yourſelf, 
Watch and pray that you fall not into the tempta- 
tion. It eaſily beſets thoſe who fear or love God, 
O beware you do not think of yourſelf more 
highly than you ought to think. Do not imagine 
you have attained that grace of God, to which 
you have not attained. You may have much joy: 


you may have a meaſure of love, and yet not 


have living faith. Cry unto God that he would 
not ſuffer you, blind as you are, to go out of the 


way; that you may never fancy yourſelf a believer 


in Chriſt, till Chriſt is revealed in you, and till 
his Spirit witneſſes with your ſpirit, that you are 
a child of Gd. 

36. Beware 
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36. Beware you are not a fiery, perſecuting 
Enthuſiaſt. Do not imagine that God has called 
you, (juſt contrary to the Spirit of him you ſtile 
your maſter) to deſtroy men's lives, and not to 
ſave them. Never dream of forcing men into 
the ways of God. Think yourſelf, and let think. 
Uſe no conſtraint in matters of religion. Even 
thoſe who are fartheſt out of the way, never com- 
pel ts come in, by any other means, than reaſon, 
truth, and love. 

37. Beware you do not run with the common 
herd of Enthuſzaſts, fancying you are a chriſtian 
when you are not. Preſume not to aſſume that 
venerable name, unleſs you have a clear, ſcrip- 
| | tural title thereto: unleſs you have the mind 
Which was in Chriſt, and walk as he alſo walked. 
| 38. Beware you do not fall into the ſecond 


ſort of Enthuſiaſm, fancying you have thoſe gr/ts 
from God which you have not. Truſt not in 


- viſions or dreams; in ſudden impreſſions, or 
ſtrong impulſes of any kind. Remember, it is 
not by theſe you are to know, what is the will of 
God on any particular occaſion : but by applying 
the plain ſcripture rule, with the help of experi- 
ence and reaſon, and the ordinary aſſiſtance of the 
Spirit of God. Do not lightly take the name of 
God in your mouth : do not talk of the will of 
God on every trifling occaſion, But let your 


words, 
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1 rds, as well as your actions, be all tempered 


with reverence and godly fear. 

39. Beware, laſtly, of imagining you ſhall ob- 
tain the end, without uſing the means conducive 
to it. God can give the end, without any means 
at all: but you have no reaſon to think he w:!/. 
Therefore conſtantly and carefully uſe all theſe 
means, which he has appointed to be the ordinary 
channels of his grace. Uſe every means which 
either reaſon or ſcripture recommends, as con- 
ducive (through the free love of God in Chriſt) 
either to the obtaining, or increaſing any of the 
gifts of God. Thus expett a daily growth in that 
pure and hely religion, which the world always 
did, and always will call Enthuy/za/m: but 
which, to all who are ſaved from real Enthufra/m, 
from merely nominal chriſtianity, is the wiſdom 
of God and the power of God, the glorious image 
of the Moſt High : righteouſneſs and peace: a 
fountain of living water, ſpringing up into ever- 
laſting life! 
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